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Chapter 4: The Divine Name Appendix
T

he book Geova e il Nuovo testamento (Jehova in the New Testament) contains an important appendix (pages 140-146) entitled Versions of the New Testament which use the Divine Name in the Text.  Because the book is copyright protected, we will not reproduce the appendix here.  However, this same appendix material can be viewed on http://hector3000.future.easyspace.com.


The appendix lists 135 "New Testament" versions that use either the Tetragrammaton (because they are Hebrew versions) or Jehovah in the translation language of the text.  This appears to be a well-researched appendix.  Pierro has done an excellent job of compiling a comprehensive list of translations that use the Tetragrammaton (which is unique to Hebrew versions) or some form of the divine name in the "New Testament."


We can generally divide the information given in the appendix into four categories:

1. Hebrew versions that use the Tetragrammaton (hwhy).  Pierro cites 26 Hebrew versions
 that use the Tetragrammaton.  In all but one version, the frequency of the Tetragrammaton's appearance is identified as "throughout."  The remaining version is said to use the Tetragrammaton "frequently."  This first category of Hebrew versions that use the Tetragrammaton approximately parallels the Kingdom Interlinear Translation's "J" references.  Common to both this appendix and the "J" references is J1,2,4,5,6,7,8,10,11,12,13,14,15, 16,17,18,23 and J26.  The "J" reference publication dates range from 1385 for J2 to 1975 for J23.  This appendix cites no Hebrew version earlier than 1385, but includes a Hebrew version as late as 1991.  The appendix cites seven Hebrew versions using the Tetragrammaton that are not found in the "J" references.  The publishing dates in order of citation (and original publishing dates in parentheses when there are multiple editions) of these seven versions are 1950, 1976, 1991, 1985 (1838+1864) 1982 (1668), 1982 (1805), and 1986.

2. Other language versions that use a translated form of Jehovah "throughout."  The appendix cites 20 versions that use Jehovah or an equivalent name in another language (or, in seven of the 20 instances, Yahweh, YWHW or a similar form) with the notation that it appears "throughout" the identified "New Testament."

3. Other language versions that use a translated form of Jehovah "frequently."  The appendix also cites seven versions that use Jehovah or an equivalent name in another language with the notation that the divine name appears "frequently" in the "New Testament."  In order to determine the meaning of "frequently" we consulted one of the versions cited.  The Emphatic Diaglott by Benjamin Wilson (published by the Watch Tower Bible and Tract Society) uses Jehovah at seven verses in the sidebar English translation (Matthew 21:42; 22:37, 44; 23:39; Mark 11:9 and Acts 2:34).  Bear in mind that this is a single sampling.  Other versions listing "frequently" may use Jehovah either more or less often.

4. Other language versions that use a translated form of Jehovah in a specified verse(s).  The appendix finally cites 82 versions identified as using Jehovah—or an equivalent name in another language—with the notation that the divine name appears in the "New Testament" at one or more verses.  These verses are identified as Mark 1:3 (cited in 31 versions), Mark 1:1 (cited in 12 versions), Matthew 22:44 (cited in 7 versions), Matthew 4:10 (cited in 3 versions), Luke 3:4 (cited in 3 versions), Matthew 21:9 (cited in 2 versions), John 1:12 (cited in 2 versions) and Revelation 19:1, 3, 4, 6 (cited in 2 versions).  (These last four verses are translated as Jah in the NWT.)  The remaining verses were cited as an example only once: Matthew 1:25; 5:8; 21:42; Mark 1:29; 12:11, 29; Luke 1:38; 4:18; 20:42; John 1:12, 13; 3:6, 16; 10:12, 38; Acts 2:1, 25, 34 (verse 34 is translated as Lord in the NWT), 35; 3:7; 7:6; Romans 9:29; 11:3, 34; 1 Corinthians 10:9; Hebrews 7:21, and Hebrews chapter 8 (verses not specified).  There is one additional entry listed as the book of Hebrews translated into English by W. H. Isaacs in 1933.  The versions in this category range in date from 1739-56 to 1995.

The missing Hebrew citations


Pierro's appendix is masterfully done.  However, it gives us much more information than the casual reader expects.  The appendix is a comprehensive list of "New Testaments"
 which contain the divine name in either the form of the Tetragrammaton (hwhy) or as a transliteration (such as YHWH) or translation (such as Jehovah, Yahweh, and others).  The more than 5,000 ancient Greek manuscripts that contain the Christian Scriptures, either in part or in the whole, certainly belong to the "New Testament" literature.  Therefore, we would expect to be able to run our finger down the column identifying the actual word used and be able to find numerous listings of hwhy with second to fourth or fifth century C.E. dates.


Instead, what we find are 26 entries with hwhy, but when we move our finger across that row to the column giving the date, we find in descending order 1599, 1984 (1877/1890/1902), 1950, Salkinson and Ginsburg's translation that is undated (though it was published in 1885 after Salkinson's death), 1976, 1661, 1991, 1866, 1838, 1817, 1975, 1846, 1533, 1982 (1831), 1985 (1838+1864), 1982 (1668), 1982 (1805), 1573, one version as [1855, 1867, 1853 and 1858], 1385, 1551, 1555, 1986, 1798-1805, one version as [1537 and 1557], and finally 1576.


Therefore, of all known "New Testaments" which contain the Tetragrammaton (assuming that this list is comprehensive or nearly so) we discover that the earliest use of hwhy in the "New Testament" is 1385.  We now discover the explanation for the "missing chapter" referred to earlier.  There can be no discussion of the Tetragrammaton in ancient Christian Scripture manuscripts because there are no ancient Greek "New Testaments" which contain it.  Pierro's appendix would certainly contain this information if it were available.

Our conclusion


Pierro's appendix material is well done and extremely valuable as a comprehensive listing of "New Testament" translations that use the Tetragrammaton or the divine name in a translated form.  It could undoubtedly serve as the standard for anyone researching this information.


This appendix information shows that numerous translators have used either the Tetragrammaton (in Hebrew versions) or the divine name in some form in the "New Testament."  But this information does not move us any closer to knowing whether the original inspired Christian Scripture writers used Kyrios or hwhy.  Because all of these citations are versions, we must instead evaluate the Greek text
 from which they were translated in order to discover whether or not the original writers used the Tetragrammaton.  (We understand, of course, that the Watch Tower Society teaches that no Greek texts available today—including their own Kingdom Interlinear Translation—are accurate in this one area.)

We need to briefly evaluate the history of the Greek text used in Bible translation.  The Dutch theologian Erasmus published the earliest Greek text that was used in Bible translation.  (Prior to the publication of the printed Greek text, Bible versions were made from whatever Greek manuscript was available to the particular translator.)  Erasmus lived from 1466-1536 C.E.  He published the first printed Greek text in 1516.  His first edition was based on inferior manuscripts ranging from the 10th to the 15th centuries.  He later published revisions in 1519, 1522, 1527, and 1535, with increased use of better and older manuscripts.  Following Erasmus, others published Greek manuscripts that were largely based on his text, though they incorporated readings from even earlier manuscripts.  These later scholars included Robert Estienne Stephanus, who published editions from Paris in 1546, 1549, 1550, and 1551.  Theodore Beza published nine Greek texts in Geneva between 1565 and 1604.  The Textus Receptus, on which later editions of the King James Version were translated, is itself based on the 1550 edition of Stephanus.  Johann Griesbach produced a later but very important text between 1796 and 1806.  Its significance lies in its system of manuscript classification and the degree of his critical textual work.  This is the text of the Emphatic Diaglott published by the Watch Tower Society.  The Greek text of Erasmus and his immediate successors was a great advancement for that time.  However, as a Greek text, the 1881 edition of Westcott and Hort found in the Kingdom Interlinear Translation is far superior to that of Erasmus.  (See Insight on the Scriptures, Vol. 2, pp. 313-314.)  Most present Bible translation is done from the Greek texts that incorporate the best of all these predecessors into the regularly revised United Bible Societies' Greek New Testament.

For translations done after 1516, we merely need to consult Erasmus' text (which is readily available in any well stocked library) when we are searching for the Tetragrammaton in "New Testaments" translated before the late 1800s.  For Bible translations done after the late 1800s, we would consult texts such as those produced by Westcott and Hort or the United Bible Societies.  We could still determine if manuscripts used in translations earlier than 1516 contained the Tetragrammaton because these manuscripts are now in the possession of the Vatican or other libraries having ancient manuscript collections.  However, none of the more than 5,000 ancient Greek manuscripts of the Christian Scriptures contain the Tetragrammaton.


None of the Greek texts from which the versions in Pierro's appendix were translated contain the Tetragrammaton.  Useful as this appendix information is, it is not the numerous versions that tell us whether the original inspired writers used the Tetragrammaton.  It is the Greek manuscripts or texts from which the translators worked that give us our closest link to the original writings.

Earlier we mentioned The Emphatic Diaglott identified as J21 in the Kingdom Interlinear Translation.  One can surely look at the English sidebar translation and read Jehovah.  However, one can also look at the Greek text and find the Greek word Kyrios used in that same verse.  Certainly the English sidebar translation in this "J" reference cannot tell us more about the word selected by the inspired author than could the Greek text on the same page from which it was translated.  Even though the Diaglott prints all of the evidence on the same page, the "evidence" for all Hebrew versions is similarly traceable.  We can locate the Greek text from which any Hebrew version was translated and verify that the Greek text does not contain the Tetragrammaton.


Neither Erasmus' Greek text, the numerous Greek texts published by others between the 16th and 19th centuries, the Westcott and Hort text, nor the modern United Bible Societies Greek text contain any evidence that the original inspired Christian Scripture authors used the Tetragrammaton.
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� For simplicity's sake, we will identify J2 (Shem Tob's Matthew) as a version.  However, according to research done by George Howard, it is probably a recension of the actual Hebrew Gospel of Matthew. (See his book Hebrew Gospel of Matthew.)


� Strictly speaking, Pierro's appendix lists "versions" (or translations) and not all of the "New Testament" literature that would include ancient manuscripts.  However, we must also recognize that if relevant examples of early Greek manuscripts of the Christian Scriptures contained the Tetragrammaton, neither Pierro's book nor this debate would be necessary.


� A Greek manuscript is an ancient document.  Each manuscript is unique and has been assigned an identification number (or letter).  The Greek text is the work of textual critics such as Westcott and Hort.  The modern textual critic will evaluate all known ancient manuscripts and select the wording most likely used by the original inspired authors.  The final compilation will then be published as a Greek text for use in Bible translation.






